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man and his salvation, of the nature of religion in the life of man-
kind. His outstanding contribution to the field of comparative
religious studies, his penetrating insight into the mystery of time,
his provocative study on the origins and development of the chris-
{ian church associated with an even mote questionable theory that
Jesus himself was a Zealotic figure whose execution was based
on a charge of sedition against the Roman government, his
numerous studies on the concept of salvation in the World Reli-
gions—all point to the depth and vastness of Brandon’s scholarly
greatness. It is therefore fitting that a memorial be dedicated to
him, especially under the title Man and his Salvation.

Besides the two studies by H.C. Snape and E.O. James
dealing with the person and scholarship of Prof. Brandon the
book contains 19 studies, all of them touching either one or the
other aspect of salvation in the various ancient religions of the
world. Salvation being a key concept of every religion, it is worth
investigating what it means in the various religious traditions of
the world. After a general study of the idea of salvation by
W.G. Oxtoby (pp. 17-37) in which the concept of salvation is
related to its Semitic, Hellenistic and Iranian sources, the author
analyses the christian use of the term and comes to the conclusion
that it is a generic concept which implies “man’s mastery over,
or reconciliation to, the limitations of his condition” (p. 28).
When the ‘author draws our attention to the theology of the past
according to which salvation was “so uniquely christian that it
was hardly worth one’s effort to look for instances of it in reli-
gions other than the christian” (p. 30) he points to something
which will hardly be accepted today. From this “insularity of
the traditional "christian understanding of salvation” (p. 32) a
move has been made to the concept of salvation as a comparative
category.

James Barr starts with the question: “Is the religion of the
O.T. one which should be classified as salvation religion?” (p.
39). The answer is that salvation terminology, especially in the
Pentateuch, is very few, whereas narrative themes suggesting
some sort of salvation or deliverance abound. Moreover, the
Psalm literature and the prophets use much more salvation voca-
bulary. The overall conclusion is that the religion of the O.T.
can be called a religion of salvation only ambiguously. Soterio-
logy of Gnosticism and soteriology of Mystery-cults form  the
subjectmatter of a comparative study by Ugo Bianchi (pp. 53-64).
The already disputed subject receives a new point of comparison
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in what the author calls “mysteriosophy” ich impli
the 1<%ea of the soul falling " into bgdi’lvy (eiistsezl)ccw:ﬁl ﬁﬁhe:
g:age:al world made up of birth, destiny, death and impurity, and
315'}1 fund to that world by a sorrowful series of reincarnations

e pllowugg' study on “Man and his salvation in the ancient
ngypnan religion” by C.J. Bleeker (pp. 65-74) draws our atten-
tion to one of the most significant areas of comparative religion
with its rich contribution regarding immortality. The idea of
salvation so characteristically linked up with that of sin, guilt
an@ suﬂerm_g, did not form part of this thinking because Egy-,
ptians had little sense of sin and guilt. If they strove after salva-
tion, it is something to be understood in a broad sense, a life in
accordance with Ma-a-t, the world order.

A topic discussed by many scholars but with little sign of
reaching any agreement, “Salvation history in the New Testa-
ment” is analysed by F.F. Bruce (pp. 75-90). He takes up
particular N.T. authors, such as Luke and Paul, and shows the
specific nature of the salvation history aspect in their writings.
“For Paul, the salvation history was no mere theological schema,
intellectually constructed as an object of admiration or a source
of imagined secutity; it was the redemptive action of God in
which he was personally and totally involved.” (p.87). Accord-
ing to Bruce all these insights of the N.T. writers have their basis
in the very proclamation of Jesus when he announced the arrival
of the Kingdom of God which “in itself implies a salvation
history perspective” (p. 88). The preachers and theologians of
the early post-Easter decades, according to their varying perspec-
tive as the sequel to Jesus’ ministry unfolded itself, were con-
cerned to develop and reinterpret an understanding of salvation
history which came to expression in Jesus himself. This
approach, it may be remembered, is totally at variance with that
of Bultmann and his school, who have treated the salvation
history pattern of the N.T. as a_deviation from the peimitive
gospel as well as a symptom of Frﬁhkatholozl_smus (incipient
catholicism), and have expressed disapproval of it as an attempt
to find an adventitious security in place of that challenge to enter
authentic existence which is, in their estimation, the heart of the

Gospel. st o .
“Jesus’ trimorphism and the erentiation of the Magi
(pp- 911-98) is topic of the study by J. Duchesne Guillemin. Tt

is devoted to finding out the origin of the legend according to

which Jesus had appeared to the Wise Men in three different
forms corresponding to the age of each, namely, as a young man,
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an adult, and an old man. “The dragon and the Shamon:- Notes
on a South American mythology” by Mircea Eliade (pp. 99-105)
attempts to discuss some relations between myth and history
in the archaic population of Peruvian Campa. “The primitive
christian values of salvation and patterns of conversion” (pp.
107-123) by James M. Fennelly analyses some of the early
christian concepts of salvation ranging from warfare techniques
to highly spiritualised approaches. He defines salvation as “‘that
human experience which met the needs and interests of people so
that it resolved cultural dissociation and displeasure, thereby
providing a reorientation to life, displacing and transforming
prior intellectual and emotional affiliations” (p. 120). A con-
fusing definition, indeed!

In a study titled “The Zoroastrian doctrine of salvation in
the Roman world” (pp. 125-148) John R. Hinnells analyses
the oracle of Hystaspes, a Persian text foretelling the overthrow
of evil and of the Roman empire, the return of rule to the East
and the coming of a saviour. It is a document dating from the
first century B.C. and the author tries to see it as of Zoroastrian
origin. Hywel D. Lewis studies the concept of salvation in the
context of sin (pp. 149-170). After a thorough analysis of
what “sin” could mean, the author tries to understand salvation
as a process of liberation. But both “sin” and “‘salvation” can
have various shades of meaning. Trevor Ling studies “Buddhism
in Bengal under the aspect of salvation” (pp. 171-187), in which
he tries to show that the Buddhism of Bengal was not confined
to the later period as is assumed by many and that the original

_ ideas, structures and emphases of early Buddhism were in essence
preserved faithfully down to the time when the Afghan Muslim
invasion changed the scene drastically. .

' “The search for salvation is recorded in the very dynamism
of the human mind, indeed it appears as the fundamental and the
universal aspect of it...Whatever else a religion may or may not
be, it is essentially a reaching forward to the ideal of salvation”,
Geoffrey Parrinder writes in his study on “The salvation of
other men” (pp. 189-203). The conclusion of his study is
that tl-.ne salvation of other men can be recognised as a universal,
operating within particular contexts, and understood as not ex-
ceptional but normal. “Aspects of the Qur’anic doctrine of sal-
vation” (pp. 205-219) by James Robson throws light on some
of the important texts of Qur'an related to salvation and analy-
ses various aspects which form the idea as well as the nature of
salvation. A second article dealing with Islamic concept of sal-
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:’::cn is by ’Araflemane Schimmel, “A ‘sincere Muhammadan’s’
y to salvation” (pp, 221-242), a study on Hwa, .

. A )2 ga Mir Daid of
Delh'l (17‘121-85?. _Er}:: J. Sharpe in his study “Salvation, Ger-
:;:[:I;(tai?z wl(xzih}?m}l;an h (pp. 243-262) "analyses the *Germanic
“The s ch t ef christian message of. sa]yation ‘was preached:
o & ;J h'nha'nl:m of Christ as the cosmic victor and the symbo-
pir- ) (p\’vzlé’:T )t: at act of salvation was depicted fell into Pregared

.Marce,l, Simon’s paper “On some aspects of early christian
soten'ology (PP» 263-279) surveys the background of soterio-
logy in the christian tradition and sees it as originating from non-
]ewi;sh as well as Jewish roots. The author devotes a good deal
qf his attention to a study of Pauline soteriology. “Living libera-
tion: Jivanmukti and Nirvina” (pp. 281-290) by Ninian Smart
is an attempt to study the Buddhist idea of Nirvina as a case of
Jivanmukti or “living liberation.” D. Howard Smith studies
“Conflicting ideas of salvation in AD. fifth century China” (pp.
291-303) and shows how the Nirvdna sutra won over the majority
of the Chinese of the fifth century to the Buddhist faith and
gave Buddhism an appeal that could be matched neither by Con-
fucianism nor by 'Taoism. R.J. Zwi Werblowsky writes on
“Mysticism and Messianism: The case of Hasidism” (pp. 305-
314) and tries to show the meaning of the commonly understood
distinction of mysticism and prophetic religion. The last paper
is by Geo Widengrem on “Salvation in Iranian religion” (pp.
315-326), in which he develops the idea of salvation as a libera-
tion from the evil powers met with in man’s existence as well as
in the universe.

The book ends with a bibliography of works by S.G.F
Brandon arranged chronologically from 1954 onwards and com-
piled by John Parry.

The work as such is a creditable tribute to a scholar who has
contributed so much to the study of religion and the various
studies are proof of the vastness of the field covered by their
authors who should be competent in their respective subject. It
is inevitable that in a monograph like the present one disparate
views are held on one and the same topic. The bzgsic question
is that we are still struggling to understand what is meant b_y
the term “salvation.” If more attention were to be paid to this
fundamental question and a few of the not-so-indispensable
studies were left out, the volume could have a more prominent

-place on the shelves of scholars and students interested in the

study of “Man and his Salvation.” JMP.
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Norbert Klzes, Conscience and Consciousness:

(Ethical Problems of Mababharata),
Dharmaram Publications, Dharmaram College, Bangalore
560029, India, 1975. 144pp; Rs. 10.00; $ 3.00.

y Conscience and consciousness is a critique of two dharmas.
In his book, Hinduism, published in 1972, Zaehner, showed that
dharma exists at two levels in the Mahabharata: (a) as written
down in the sacred texts and (b) as it is inscribed in the hearts
and conscience of men. These two levels exist some times in har-
mony and some times in conflict. The Hindu, he wrote, defines
his religion as Sanatana dharma, but the problem is whether he
refers by this term the dharma as it is laid down in the texts or
as it is felt by the conscience of man. He said that the tensions
generated by these two concepts are most clearly portrayed in the
Mahabharata which sums up within its bulk every subtle shade of
classical Hinduism as well as the outraged protests against ortho-
doxy. Zaehner showed that the epic hero Yudhishthira incarnates
the Hindu dilemma between the two

In this book, Norbert Klaes, has taken up the theme indi-
cated by Zaehner and has studied the ethical problems of Maha-
bharata. He has portrayed the conflict in Yudhishthira between
his duty as a Kshatriya and his duty as a human being. He has
also analysed the conflict in him between the pravrttimarga which
he has to follow as the king and his desire to abandon all these
and pursue the nivrttimarga and retire to the Himalayas to do
penance and achieve liberation.

The highest refuge of virtue is liberty; the highest refuge of
happiness is good behaviour; the best of all kinds of happiness is
contentment; the highest dharma in the world is shimsa (noxsl—
violence); if one renounces avarice he becomes happy; anger is
the most incurable disease; an honest man is one who desires the

nal of Dha t f Book-Reviewers: (In this

° views by Journal o rma team of -] .

x}::mber: B. Kuppuswamy; L. Legrand; G. Thuuganga]m; G. F.
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good of all persons; the real ablution consists of washing the mind
of all its impurities; wickedness consists in speaking ill of others.
When Yaksha asks by what does one become a Brahmin, Yudhi-
shthira replies that it is neither birth nor study, nor learning.
Here again we find that Yudhishthira speaks from a high moral
Jevel and is not concerned with his studies as a Kshatriya; Dharma,
the lord of justice who appeared as Yaksha, approves his attitude.

Norbert Klaes says that Yudhishthira developed his personal
dharma while in exile. When Draupadi, Bhima and others urged
him to fight and regain his kingdom, Yudhishthira declines to do
so because he had given his word to be in the forest for nineteen
years. In this he shows that he values more the moral ideal of
truth than the Kshatriya dharma of showing might (p. 62). The
author points out, that all the various discussions referred to, turn
around the two conceptions of dharma: (a) the traditional concep-
tion of social duties based on varna-dharma on the one hand, and
(b) Yudhishthira’s emphasis on the absolute character of morality
based on conscience on the other (p. 68). -

According to the author, anrsamsa is the key concept for an
understanding of Yudhishthira who regarded it as the highest
dharma. Anrsamsa meant fundamentally the absence of cruelty
and is related to the concept of ahimsa which is bound up with
truth, that is, the reality of things. Every person has to be treated
with respect since he belongs to the order of the cosmos. This
promotes and supports harmony, and contributes to the welfare
of all beings. It entails kindness, benevolence and compassion; it
leads to understanding, empathy with fellowmen and acting on
their behalf.

This is illustrated in the incidents of the last parva of the
Mahabharata. Yudhishthira realises the absurdity of the traditional
dharma when he sees Duryodhana, who was wicked and sinful
in his whole life, has attained heaven because he died in battle.
On the other hand, he is shocked to hear the lamentations of
people in the stinking pits of hell where they were tortured; they
begged him to stay on since his presence helped them to bear the
affliction. He is full of compassion. He asked the messenger, who
took him round to inform the gods that he would stay there and
comfort those who were suffering. This is thel final renunciation;
he gave up heaven and accepted hell out of compassion. . Accord-
ing to the text, Yudhishthira had to suffer this because he deceived
Drona on the battlefield; so the gods arrive and liberate him from
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this delusion. They admire him for havin,
passion, the essence of dharma.

" hThus Vyasa, the autho; of Mahabharata, shows the operation
Ot the two levels of morality—the morality that is restricted to
the ,fulﬁlment of one’s duty as a member of one’s jati, one’s varna
one's country and so on; and the morality that is based on sntya'
and ahimsa and other virtues, what the ancient Indians called
sadharana dharmas. Following the Kshatriya dharma based on
greed and anger the war led to the distruction of the entire
Kshatriya race. Adherence to truth and compassion, doing what
is approved by one’s conscience, leads to the welfare of all.

In conclusion, it may be pointed out that Norbert Klaes has
done a great service by this close study of the ethical problems
of Ma_habharata, a book which has influenced the ideas, ideals and
behaviour of Indians for millennia. However, it must be pointed
out that the title which he has given to the book, namely “Con-
science and Consciousness” does not seem appropriate; probably
the sub-title may have indicated the scope of the book in a better
way. Though right through the book he is critical of the traditional
concept of dharma that is limited to varnadharma, he uses the
term ‘svadharma’ in the traditional way. This may lead to a con-
fusion in the minds of the readers. Svadharma is what is deter-
mined by the conscience and the consciousness of the individual
and not what is determined by the Dharmasastras or the customs
of the group in which one happens to be born.

g shown love and com-

BK.

C. Duraisingh & C. Hargreaves (Eds),

India’s Search for Reality and the Relevance of the

Gospel of John (Papers from a Conference held in Poona

in February 1974) LSP.CK., Delhi, 1975, 156pp;
© - 'Rs."15.00; $ 3.95. : '

The Conference which gathered for -four days at Christa
Prema Seva Ashram, Poona in February 1974 represented differ-
ent Church bodies; it gathered specialists in such different disci-
plines as exegesis, systematic theology, spirituality, art and poetry;
it expressed itself in different forms like scholarly papers, work-

‘shons, worship services, and paintings. But the unifying element

was a feeling of connaturality between the fourth Gospel and

9 a j-d
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India. This connaturality has often been observed. Westcott has
said that perhaps the one really adequate commentary on the
fourth Gospel would come from the Church in India. In his con-
tribution to the present book, P.B. Santram echoes S. Radha-
krishnan’s suggestion that Indian religious ideas might have been
known in Johannine circles. But Santram is right in not pressing
the point and the Conference also was right in not entering into
hazy historical hypothesis but simply situating itself within the
lived experience of this connaturality.

We can find two main lines of approach in the papers of the
Conference.

On the one hand, there is the mystical approach that per-
ceives in Jn. overtones of the Vedanta (p. 106) and is impressed
by the Johannine themes of unity or oneness (M.A. Amaladoss)
and of timelessness (Sr. Vandana). Interestingly, the paper of
Sr. Vandana and the discussion which followed it evoke Plato-
nism, Philo (p. 25) and Gnosticism (pp. 39 ff).

The other line is more interested in the element of confron-
tation, in the “agonistio” aspects of the fourth Gospel. The
Gospel of Jn. is a “Gospel of decision” written over a background
of judgement, challenge and risk (Lucius Nereparampil, pp. 56-
64). “To look for purely mystical motifs and interpret the Gos-
pel in hellenistic pietistic or merely spiritualistic terms is wrong.
On the contrary, it is in grappling with the Jewish and Old Testa-
mental basis of the Johannine doctrines that we truly meet the

~spirit of St. John. It is the thesis of this paper that the spirit of
St. Jchn has the utmost relevance for the world of India today.
Tts message has the cutting edge relevant for those who struggle
for the reconstruction of modern India”. (C. Duraisingh, p. 42).
A mystical John in the line of the Greek quest for oneness versus
a revolutionary John in the lines of the Hebrew prophets? This is
the dilemma of the Indian reflection of St. John. One could also
say that this is also the basic dilemma of present day Indian cul-
ture. But then, is exegesis without preconception possible?

Two papers seem to me to be on particular interest because
they go beyond the dilemma.

One is the careful study of G. Soares Prabhu on the Man
Born Blind in Jn. 9. It is the story of a man who comes to the
light, who, “enlightened by his encounter with Christ, endowed
with an insight into the really real, made conscious of his oneness
with the Lord” (p. 76). But it is also the story of a judgement
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(9, 39), of people who reject the light because they refuse to
acknowledge that they do not know. Thus are the mystical and
the agnostic elements integrated. The light of Christ is not per-
celve.d In a smug anaesthetic experience but as a grace in the
ﬂﬂgl‘llslh of darkness. To meet the light is “to step into the dark,
tor it is only in darkness that we shall see the light” (p. 77). This
;’s nc})l Pla‘tionism or agnosticism but following Christ on the way
e showed.

The other study is not the work of a professional exegete
or theologian but of an artist. Comparing “the Johannine struc-
ture of image sign and the Buddhist-Hindu mandala”, Jyoti Sahi
looks at the fourth Gospel with the eyes of a painter, taking note
of the special structures found in the text and of their unitive
principles. This approach is strikingly similar to the new techni-
ques of text analysis of structuralism. Jyoti Sahi’s structural
analysis shows that the Johannine imagery is organised on cosmic
structures similar to those found in Hindo-Buddhist art: cosmic
and body conceived as temple, water as womb symbol, etc. But
in John, the structure of space is dynamic, invaded by Christ, the
Lord of space, who “is not merely at the centre of the cosmos,
resting on the cosmos lotus, but is rather active, descending and
ascending in a redemptive act whose purpose is to draw all space
into unity” (p. 90). Here again the cosmic and historic, the
mystic and the dynamic elements are integrated.

We must be grateful to the editors for an enlightening in-
troduction, concise and lively summaries of the discussions which
followed each paper. They could have weeded out some papers
of lesser value and reports of discussions which were not worth-
while. They could also have requested the authors to be more
precise in their references: some of the contributors fail to give
the page numbers of the books they quote; most of them do not
give the place and date of pubhcanou."rhe same lack of precision
is found in the general bibliography given at the end. I find also
irritating the practice of quoting John in Enghsh and .Lhe Hindi
texts in the Sanskrit original: somehow T feel it is unfal.r to ]ol:m
to oblige him to speak through the proxy of a translation while
allowing others to speak directly! Butf.hose are tec_hmcalkmmu-
tiae which do not detract from the basic value of this bool .LL
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Michael Lockwood; ~ Mahabaliparam Studies

Gift Siromoney, The Christian Literature Society,
P. Dayanandan, . Madras 1974. vii+112pp. (+14 plates),
Price: Rs. 21/-

Mahabalipuram, some sixty kilometres south of the city of
Madras, is an attractive tourist centre. It stands as a monument
to the memorable period of the Pallavas of Kanchi. Certain illus-
trious rulers of this dynasty introduced the Pallava style of archi-
tecture. This style not only set a standard in South India but
largely influenced the architecture of the Indian colonies in the
far East.

The book Mahabalipuram Studies is a collection of six studies
by the staff of Madras Christian College, Tambaram, on Mahabali-
puram vis-i-vis its relation to the history and art of the Pallavas,
presented at various meetings. The study “Pallava Dvarapalas and
the Mahishamardini Cave” is a comparative analysis to describe
the chronological development of Pallava art. “Pallava Soma-
skanda” is on the Somaskanda panels—Siva and his consort Umia

seated on a royal throne with their little son, Skanda—during the_

successive reigns. In “Pallava Gangadhara,” the so called “Pen-
ance” panel at Mahabalipuram is described. The authors strongly
hold that the panel depicts Bhageeratha’s penance. In “God-King
Images and Cult Worship,” the question of phallic cult in the
Pallava temples is analysed and it is argued that there was an
original linga cult in Pallava temples. The second part of this study
deals with the practice of making god-king images, which, the
authors suggest, originated in India. In “Authorship of Mahabali-
“puram’s Monuments” the attempt is to prove the authorship of
the monuments. It tries to refute a recent hypothesis that the sole
author of all the Pallava monuments at Mahabalipuram is King
Rajasimha. The final study “Thondaimandalam: Costumes and
Jewéllery” explains the development of costumes and ornaments
in the Pallava country from the days of the dynasty up to the
Vijayanagar period.

The authors’ attempt to throw more light on the cultural
aspect of one of the ancient dynasties of South India, must be
appreciated. The book is beautifully arranged but for the Index
which must not have been omitted. A Geneological Table of the
Pallava Dynasty would have increased the value of the book. For
the students of ancient South Indian architecture—especially those
interested in the study of the Pallavas—the book will be of great
help. G.T

Vimala Thakar, Totality In Essence.
Motilal Banarsidass, Delhi, India.
Rs. 10.00 132pp.

There is a saying: “Speech is silver, but silence is golden”.
Going through Miss. Mimala Thakar’s Totality In Essence—a
compilation of nine lectures plus a lengthy question-answer-
session very successfully conducted by her in Sri Lanka—I feel
it is just the other way round; her speech indeed is golden.

Totality In Essence raises some basic questions: What is the
basic challenge facing man in the world today? How are we to
face the realities of life squarely? Can we really change the world?
What is the idea behind responsible parenthood? These and many
other questions are answered in a scholarly way. The book stresses
the central point ‘Total Revolution’ in the context of social, eco-
nomic, and political problems that are rampant the wo.rld over.
Clear, crisp, concise and obviously the fruit of vast experience and
immense knowledge, the book is replete with guidelines, examples
and do-it-yourself principles.

Frankly admitting her limitations in all humility, the author
\ties to sketch out her concern about the fundamental problems
of life facing man today. In her attempt to introduce the basic
idea of total revolution, she begins with an analysis of the world
today and shows that the great storm of re.:sflessness and rebel-
liousness raging throughout the world originate from human
psyche and spread fast into all fields of human life. Thus, the deli-
cate thread of balance of harmony in human life is upset but not
beyond repair. The author is optimistic that in all these she ﬁnlds
a clarion call for a change for the better. Her idea of total revolu-
tion is not a religious or spiritual one. It .has no precedence in
history. It is more of an inner transformation that has to i:;x:!e
purely from within, with a personal and a social dimension. ad,
the glow from this inner transformation will lighten the world.

i i in i irety; the factors of
She tries to see life almost in its entirety; 't

unity au:d diversity make life Wcz:_h }:hﬁg and sxfxb};fme.Tl\gian h]:S
e
- tend to run away from the challenges of life. This, she

:a;senise r;act}:,{:ausc “man has not yet discovered his own being
e 8((;). £ the best analysis to mention is, on ‘freedom and love

e o ] , s, ¢ !

in hum:n relationship’. Answering the question, how to bring up
a child to face the challenges of today, she starts from the sanctity

and responsibility of parenthood and ends up with a modified

9* j.d.
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form of transactional analysis. She asks to restore harmony., lqve
and respect between the children and their parents by bridging
the gap between them.

Joining a select band of men headed by the late great his-
torian and social scientist Arnold J. Toynbee, she projects her
candid views on the world government and world citizenship. The
political situation in the world today is so rigid and confusing
that the existing governments find it difficult to survive with the
present simple system of government; experiments for different
systems would be perhaps the risky way to progress.

Thus it is really an interesting and enlightening way of
lecturing on the fundamental problems facing humanity. The book
is brought out in an attractive, simple and symbolic cover-design.
However, one cannot refrain from commenting that the book

lacks in editorial finishes. A thorough editing with proper chapter ~

titles and careful composing would have rendered Totality In
Essence more attractive.

GF.P.

Alfred Ducharme, S],

Spiritual Discernment and Community Deliberation
(Tr. by Catherine Ann MacDonald)

Asian Trading Corporation, Bangalore 560025, 1975.
185pp, Rs. 12/-

The avowed aim of the author is “to encourage its readers
and, if possible, to help them to listen with a docile heart to the
Spirit, who bears witness at the very centre of their lives”. The
author also hopes that this book will be of great use to those ‘who
are offering sessions on discernment of Spirit. This book, slender
though it may be, has fulfilled the modest ambition of the author.

In these days when many have arrogated to themselves the
role of prophets, it is very necessary that we should have some
yardstick to measure the genuineness of prophecy. However, there
is no denying the individual charism. ~Fr, Ducharme’s b;;ok is
quite relevant and opportune in this respect.

Spiritual Discernment and Community Delibetation has three
parts. In the introduction (pp. 11-19) the author deals with the

genesis of the work of the Spirit, in the Old T

8 t
Testament, the Church and above all in the indivisi;aril.er’ﬁ;el\fli:i
part (pp. 20-86) elaborates “Personal Spiritual Discernment”..

ek aahrn i st Vo
The “Community as Communion” forms the second part (pp.
88-141) and the “Community Deliberation” in the third part
(pp. 143-185) rounds off the book.

At the end of every part some practical suggestions are
given. The use of diagrams to illustrate the latest developments
in group-dynamics increases the value of the book considerably.

The third part which deals with “Community Deliberation” .
should be singled out as the special attraction of this book. Any
religious community which searches for a better machinery to
involve all its members in decision-making will find in this part
something very precious and useful. There we are provided with
methods of deliberation in small groups (p. 100) and delibera-
tion in large groups (p. 153). The practice of Community discern-
ment at various levels, for example, in a local community, on
the part of the superior, in councils and committees, in synaxes
etc., is clear indication of the practical mindedness of the author.

This book, with all these merits on its credit side, is attrac-
tively and invitingly readable. The reviewer recommends it to all

who are religious, and priests for a meditative reading. -

R.H. Lesser,
" The Bible Our Book.

TPI, St. Peter’s Seminary, Bangalore 560055, 1975,
119pp; Rs. 4.50.

This beautiful little book can be called .“Iutmducu.on to the
Bible Made Easy.” Its simple way of presenting e‘_zerythfmg7m;k:
it an attractive work for popular read.l.ng.. It consists of 3 s tc:
chapters, each of which can be read within two or three mxm;n e;;
But at the same time they cover almost all important ﬁ)cul:ati 1w Bt
an ordinary Christian would like to know today of his Bible d
faith. In a convincing way they try to_ans“,"er“the qut?su&ns BS;L >
as “Why the Bible?”, “What is the ‘Blble? 3 Wht;t is the of
about?”, “Who wrote the Bible?”, ¢ II-IO\:l; tOB{'i}r,lli goeo ;;?fmﬂavgq i

ible >” s the Bible true?”, “Is the Bible good?”, y
:aedBtlEieBil’:le and?” and “How to reac::h the B:PAZZD; ,'sl’h:gpﬁio
i tant issues such as u S

}f’%—‘ﬁi‘ :fxani?F,n“}S:Egmen of God”, “The suffering Servant

and the “Love-songs in the Bible.”
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This book is not merely a popular introduction to the Bible,~

but also a good book for spiritual reading. For it contains the
theological as well as spiritual reflections of the author on_the
Bible related to the every day life of the Christian, which in fact,
have such a vital force that they inspire and enhghlten L.ht.a young
Christian mind of the reader to love and esteem his religion and
the Bible. I therefore, congratulate the author and hope his \.vf)rk
gets on his fine achievement and hope his work gets wide publicity.

L.N.

Donum Dei Series,

Community Spiritual Leadership.
Asian Trading Corporation, 150 Brigade Road,
Bangalore 560025, 176pp; Rs. 12/-

The ancient Greek philosopher who said that the world is
in a constant flux is more correct today than at any other time in
man’s history. We live in a fast changing world which is heading
towards what Alvin Toffler called a “future shock”. Religious life
is not an exception to this general rule of change though often it
is reluctant to change. Community Spiritual Leadership, a reprint
of the 18th number of Donum Dei series by the Asian Trading
Corporation is an attempt to bring about a “more meaningful and
more deeply committed religious life”. Since this book rightly
incorporates the current developments in the field of theology,
sociology, psychology and scripture, it will further the aggiorna-
mento set in motion by Vatican II. The book is a study of religious
life under one particular aspect “Community Spiritual Leadership”,
and contains the papers presented at the Canadian religious con-
ferences of men and women held in December 1970 and May
1971 respectively.

 The term animation spiritualle rendered as community
spiritual leadership consists in “kindling the grace or spirit inher-
ent in local communities”. In the first four articles the psycho-
social, theol'ogical, biblical and spiritual aspect of the theme is
thorou_gl"xly investigated. But one should always bear in mind that
the spiritual leadership does not exclude the other existential
aspects of psycho-social and human.

. The spiritual animation, which is the dynamic work of the
spirit is presented as the theological foundation of spiritual leader-
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ship, - though the term “spiritual animation”

is often gesti i
the book on account o gestioned in

" f its apparent redun, 2 i :
ant point which gains momerftgxm is the cgmnm‘;ﬁrff c:l?c

spititual leadership” which consists in discerning the inner spirit
::; the core of community leadership. This book clearly proves that

s communal (_ilscernment of the spirit has a thorough backing
of the sacred scriptures and therefore should be set against the to-
tal plan of salvation history. The immediate conclusion drawn from
the 'abo.ve statement is that religious perfection is nothing but the
realization of Christian life at a deeper level. The final goal of
tl'ue community spiritual leadership is visualized as the “commu-
nity spiritual experience and life in the spirit on the level of
group”. It is the very end of “fraternal religious life” and on
which the future of the religious communities rests to such an
extent that religious communities must be a “living sign that the
Christian way of life in community can be effective”.

The last two chapters exclusively deal with the role of the
animator or leader, especially major superiors. The statement that
the leader is “neither a superman nor saint, but a person who func-
tions in and with the community” is worth noting. The leader or
animator is not one that contributes to the production of an ani-
mated cartoon. He is not a type of non-directive group leader. As
far as leadership is concerned ‘man must be considered as a
“whole”. He is not a spiritual leader alone. He is a “spiritual
leader only in the sense that he is particularly open to the spiritual
perspective which is his specialization”.

The insertion of the workshop discussions into the book is
a help for a clear and distinct understanding of the terms. This
well-written book is a real contribution to the religious literature
of our time and a practical help to the religious. JIM

' AEric ] Sharpe and Jobn R. Hinnells (Eds.),
Man and his Salvation: Studies in memory a[ SAGI:Z andoy_x,
Manchester University Press. Rowman & Little Field Publi-
shers, 1973, x+338pp., £5.40.

Planned as 4 Festschrift for Prof. S.G.F. Brandon’s sixty-
fifth birthday in October 1972, the volume l:mde.r 'reviev:l ha:i to
be published as a Memorial on account of his unumle'y eaP 1;1
October 1971. An outstanding historian  of reh[g},’lon, drof.
Brandon had devoted much of his scholarly career to the study o




