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RELIGION AND THE ETHICS OF

DEVELOPMENT

Siby K. George"

1. Introduction

Do religions aid or bar development? Well, they do both: they assist and

obstruct development. Faith-based organizations (FBOs) and religious

groups champion development with rare commitment and passion. At the

same time, role of religious actors and dogmas behind intolerance,

authoritarianism, gender inequality, passivity, fund consumption, and

obstruction of development work is well known. On account of an inflated

understanding of religion as an impediment to development, sometimes,

religion is suggested to be kept out of development practice, forgetting the

fact that religion and development have had an intimate relation whether

for good or ill. I Sociological studies of religion, like Max Weber's path-

breaking The Protestant Ethic (1905-06), point out that even for a purely

economic conception of development, religion has been a definitive

inspiration. Weber writes referring to the Protestant ethic:

... the summum bonum of this ethic, the earning of more and more

money, combined with the strict avoidance of all spontaneous

enjoyment of life, is above all completely devoid of any

eudaemonistic, not to say hedonistic, admixture.
2

Religion, as a social phenomenon, is inseparably tied with the processes,

programmes, ideologies, assumptions, and workings of the development

act, as Leah Selinger rightly asserts: " ... religion, as a central and

definitive element of culture, has to be addressed if development is to be

both successful and sustainable.',3
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Goulet calls 'one-eyed-giants'{) is 'you cannot have your cake and eat it',

If you want to go for development, then you better be prepared for some of

its ill effects, But development ethicists think otherwise. They think that

'development' is a dynamic human engagement and is not something like

a stone set in motion from the hilltop, which could stop only at the foot of

the hill. They believe that human agents can work upon the processes of

development, change their direction, and plan them ethically for liberating

humans from their unfreedoms, if they so will.

Growth in the field of development ethics has been modest.i but

steady. Theoretically, it has been strongly influenced in recent times by

Amartya Sen's capability approach. But the tendency to identify this

inquiry entirely with the capability approach is presently resisted, and this

resistance is said to be an attempt at deepening development ethics.
9

Several introductory treatments of development ethics are now available, 10

as well as specific issue-based studies. II Of the latter, an example would

be Goulet's study of "Value Conflicts in Technology Transfers to the

Third World" in his The Uncertain Promise (1977).12

Goulet points out two major ways in which development ethics is

practised: an inductive practice-to-theory approach of development policy

planners and experts articulating ethical dilemmas and their solutions, and

a deductive theory-to-practice approach of ethicists elaborating normative

7Denis Goulet, "Development Experts: The One-Eyed Giants," World

Development 8, 7 (1980), 481-489.

8For a somewhat comprehensive and annotated bibliography of the literature

related to the broad area of development ethics, see: David Crocker and Stephen

Schwenge, The Relevance of Development Ethics for USAID, Washington, DC:

Management Systems International, 2005, 31-38.

9See Des Gasper and T. D. Truong, "Deepening Development Ethics: From

Economism to Human Development to Human Security," European Journal of

DevelorgmentResearch 17,3 (2005),372-384.

OSee David A. Clark, "Development Ethics: A Research Agenda,"

International Journal of Social Economics 29, 11 (2002), 830-348; David A.

Crocker, "Development Ethics," Routledge Encyclopaedia of Philosophy, Digital

Version l.0, London: Routledge, 1998; Denis Goulet, Development Ethics at Work:

Explorations 1960-2002, London: Routledge, 2006; Des Gasper, The Ethics of

Develor;ment:From Economism to Human Development, New Delhi: Vistaar, 2005.

'Gasper and Truong, "Deepening Development Ethics."

12Denis Goulet, The Uncertain Promise: Value Conflicts in Technology

Transfer,New York: IDOClNorth America, 1977.
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inclusive of Goulet's three sources and much more: John Locke (1632-

1704), Jeremy Bentham (1748-1832), John Stuart Mill (1806-73), Karl

Marx (1818-1883), Mao-Tse-Tung (1893-1976), Julius Nyerere (the first

prime minister of Tanzania and advocate of peaceful change [1922-1999]),

the international human rights movement, the championing of a religious

global ethic by dissident Catholic priest and theologian Hans Kling, Denis

Goulet (1931-2006), American sociologist and Lutheran theologian Peter

Berger, English economist and founder of Intermediate Technology

Movement E. F. Schumacher (1911-1977), and Amartya Sen's decisive

contribution to human development and capability approach." Crocker

includes in his list of influences on development ethics, the Anglo-

American applied ethics debates on the responsibility of citizens of rich

nations to relieve poverty in poor nations and the Catholic theological

movement originated in Latin America, liberation theology, championed

by the Peruvian Dominican priest, Gustavo Gutierrez. 17

At the outset, the reader may notice a definite way in which religion,

non-religion, freedom struggle, economics, social sciences and, truly, a

singular thought for destitute humanity in the midst of abundance, have

given rise to the field of study called development ethics. Now, from the

perspective of development ethics, let us try to see the engagement

between religion and development.

3. Religion and Holistic Development Vision

Religion, when understood from its spiritual core, usually provides a much

broader concept of development than economic progress. In most of the

noticeably successful interchanges between religion and development

work, such a broader conception has been visible. "For them, the debate

about development is a deeper one, related to an understanding of what it

means to be human.,,18 Referring to cases of faith-based development work

like the Buddhism-inspired Sarvodaya Shramadana Movement in Sri

Lanka, Hinduism-inspired Swadhyaya movement in India, Muslim

organizations in Africa and the Middle East, and instances of Christianity-

inspired development works all over the developing world, Wendy

Tyndale comes to the above conclusion. Scriptures as well as spiritual

16Gasper,The Ethics of Development, 16-18.

17Crockerand Schwenge, The Relevance of Development Ethics for USA/D, 2.

18Wendy Tyndale, "Idealism and Practicality: The Role of Religion in

Development," Development 46,4 (2003), 23.
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For Goulet, the problem of development experts' and modernizers'

assumption that religion is detrimental to development is based on their

uncritical acceptance of secularism, which he contrasts with secularization,

For him, secularism is the philosophy of reducing the world of values to

secular matters, whereas secularization is recognizing the values of the

world, the secular values, as decisive in human affairs and accepting them,

not anymore as trivial matters in comparison to eternal matters, but whole-

heartedly as matters that call for the complete dedication of all members of

the society. Hence, Gandhi and other leaders of the developing world,

readily accepted secularization, a practical step, but not the philosophy of

secularism, which, for them is untenable, But the development experts,

often, conduct themselves as though secularism is an essential ingredient

of development, and this enrages a lot of people in the developing world,

"Local communities, and occasionally whole nations, can tum against

power-wielders whom they perceive as coercively secularistic, and not

I I·· .,22mere y secu anzing.

For Goulet, the treatment of religious values by development experts

is only symptomatic of how the whole pack of traditional wisdom, which

together makes up a person's/community's 'existence rationality'< - a

rationality that is not so much scientific but pragmatic enough to solve the

existential dilemmas of life - which is treated with scant respect by the

technocrats of modernization. For him, calculative rationality can never

yield a satisfactory relationship between humans and nature, even in the

midst of an ecological crisis, but a traditional vision, enmeshed in a

religious worldview, can and it already is. Hence, why it needs to be

disrupted, tom asunder and disfigured, in order to cultivate development?

Thus, he defends both indigenous knowledge and the religious worldview.

Referring to Sri Lanka's Sarvodaya Shramadana Movement, Goulet

shows how its Buddhist philosophy of the four noble truths helps it to

build a holistic development philosophy:

In Sri Lanka, there is indeed a problem; underdevelopment, with its

train of ills - poverty, disease, inertia, lack of self-confidence,

hopelessness. And this evil has a cause: social exploitation which

22Denis Goulet, "In Defense of Cultural Rights: Technology, Tradition and

Conflicting Models of Rationality," Human Rights Quarterly 3, 4 (1981),11-12_

23Itis a "process by which a society devises a conscious strategy for obtaining

its goals, given its ability to process information and the constraints weighing upon

it." Goulet, The Cruel Choice, 188.
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state and religion. At the same time, he was a true cosmopolitan who

believed in the genuine toleration of all faiths and in the moral unity of

humanity across all boundaries.27 A lot of research efforts analyzing the

association or dissociation of the orthodox development ideal with

Hinduism are available. But, in an interesting analysis, Oommen points out

that all religions and particular sects may have elements both favourable

and unfavourable for economic development, and Hinduism, broadly

construed, also has both these elements. This he posits against the Weber

thesis that Hinduism, with a certain version of fatalism enshrined in the

theory of Karma, its rigid classical social stratification, and its other-

worldly orientation, may not contribute much to economic development,

just like Catholicism did not.
28
Promilla Kapur's study points to the

positive force of Hinduism for a new development vision:

The present generation, I think, can do little more than lay the

groundwork of an ultimately 'united' world. It is exactly in this

process that the Hindu religion, for me, offers such valuable

resources: its syncretic and pluralistic history and its concept of an

ultimate Oneness provide an alternative outlook and an important

balance to the divisive effect of modem systems and materialistic

mindsets.
29

The Human Development Reports, brought out by the United

Nations Development Programme (UNDP), with its popular indexing of

countries according to their human development and not their GNP, is a

recognition of the broader development vision. Philosopher Aristotle noted

that wealth was not the true end of our endeavour but something beyond

wealth. Similarly, for Immanuel Kant, in all our endeavours, we ought to

treat humanity, whether it is in our person or in another, as the end and

never merely as a means. These philosophers, religions, and traditional

wisdom had a broader vision of development than the narrow view of

271 have argued this point in my paper, "Porous Frontiers, Porous Faces: The

Self as Opening towards the World," to be presented at the Second Biennial

Conference of the International Global Ethics Association, 26-28 June 2008, at

Deakin University, Meldbourne. See also, David Hardiman, Gandhi in His Time and

Ours, New Delhi: Permanent Black, 2003.

2sT. K. Oommen, "Religion and Development in Hindu Society," Social

Compass 39,1 (1992),67-75.

29Promilla Kapur, "The Principal of Fundamental Oneness," in The Lab, the

Temple and the Market, 9.
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imagination and thought', Here she includes the spiritual aspect of humans

as well: ". .. producing self-expressive works and events of one's own

choice, religious, literary, musical, and so forth ", and freedom of

religious exercise, Being able to search for the ultimate meaning of life in

one's own way.,,33 Indeed, Nussbaum's list of capabilities is in no way

meant to be final; it is 'a moral conception selected for political purposes

only': " ... the list remains open-ended and humble; it can always be

contested and remade.,,34 If we go through similar ends of human life in

development literature.Y spiritual need of humans is not universally

considered as a dimension people have reason to value. However, a

respected cross-cultural study of what the poor value, undertaken by the

World Bank, showed that most of them value a spiritual dimension of

life.
36
Thus, Sabina Alkire writes:

If development aims to expand the freedoms people value and have

reason to value, and if religion is ,so valued, then religious freedoms

should be part of development (alongside tolerance and democratic

practices), as the 2004 Human Development Report argued.V

Hence, while religion expands the development vision, it is the

responsibility of the political organs of development like the State to

provide religious freedom in a secular spirit of tolerance. This adds an

important dimension of people's freedoms and an important dimension to

the development vision, which is not a narrow vision any more.

It is not only in providing a more holistic ideology to the narrow

economistic idea of development that religious visions have helped. Let us

now tum to a brief look at the work of FBOs,

4. Faith-Based Development Organizations

The work done in the development field by persons and organizations with

allegiance to religious values and religious communities or those who

directly or indirectly claim inspiration from religious ideologies or figures

33Martha C. Nussbaum, Women and Human Development: The Capabilities

Approach, Cambridge: Cambridge University Press, 2006, 79.

HNussbaum, Women and Human Development, 77.

35SeeAlkire, "Dimensions of Human Development," 181-205.

36SeeDeepa Narayan and others, Voices of the Poor: Can Anyone Hear Us?

New York: Oxford University Press for the World Bank, 2004.

37Alkire, "Religion and Development," 503; see also UNDP, Human

Development Report 2004: Cultural Liberty in Today's Diverse World, New Delhi:

Oxford University Press, 1990, 54-57.
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developmental and profusely fragmentary and divisive and, hence, not

morally defensible. There is also a general accusation that development

work of most of the FBOs is masked effort at proselytism. This

provocative accusation calls for an independent and impartial study. But,

as reason would suggest, the whole claim seems to be untenable. The

volume of work put in by FBOs have not reaped as much proselytizing

results as common sense would pass for a coherent and sustained link

between the two. Schools run by religious organizations are the most

fertile field for proselytizing. But do children sent to these schools change

their religion inspired by their proselytizing efforts of school authorities?

The link is more imagined than actual.

The greatest advantage of FBOs is the cooperation and rapport they

enjoy with whom they work and the commitment they inspire and put in.

Religion, however, also inspires an 'unquestioning' attitude in humans,

who are otherwise questioning beings, on account of certain wonderment.

This attitude can occasionally hinder development work. For example, if a

development worker conscientizes people on women's empowerment,

people may reject this philosophy if their respective religions hold other

views. On the contrary, if FBOs themselves preach the philosophy of

gender equality, there is little room for dissent and resistance. It is also

seen, especially in the developing world, that development workers from

religiously inspired NGOs are willing to put in services with greater

commitment and comparatively lesser pay, than experts from secular and

professional NGOs. Of course, this aspect needs to be studied with care.

However, on the whole, one may generalize about the religiously inspired

NGO personnel's zeal in development work, comparable with a

missionary's proselytizing zeal. From a development ethics perspective, if

an FBO's basic development philosophy is in line with current human

rights and human development visions, the amount of zeal they are able to

put in for development work is admirable. Below, I shall narrate the story

of one such work, of which I was fortunate to be part of, albeit as an

evaluator.

Phom Naga tribal community, one of the sixteen among the major

Naga tribes of Nagaland, is also one of the smaller and most backward

tribes - the last to give up the dreaded headhunting practice common

among the gallant Naga tribes in 1952. Their traditional habitat is now a

district of Nagaland - Longleng. 'Phom Community Development Project'

(PCDP), funded by Kindemothilfe, Germany, through Holistic Child
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project, they used to meet countless times and discuss and chat, disagree

and argue for long hours. Everyone, young and old, the comparatively

better off and the worse off, women and men, were given chances to speak

out their mind, though there still remained a hierarchy about who would

speak first. It was an eye-opener for me regarding the power of FBOs and

about the amount of cohesion they were able to bring to a development

work. They did everything very religiously; for every meeting, a five-

minute prayer and sometimes group prayer, where everyone prayed

allowed very emotionally to God, was a compulsory feature.

FBOs make up with their intensity, what they seem to lack in

professional expertise and neo-liberal ideologies. However, we. should add

here that the more prestigious among the FBOs do have very secular and

liberal ideologies." It is not only specifically registered development

organizations that take up religiously inspired development work. The

work of Ramakrishna Mission, the Catholic and Protestant Missions are

diversified into other fields like education and healthcare. Hence, from a

development ethics perspective, the work of FBOs is a valuable and

decisive contribution to development work in general.

5. Human Rights and Religion-inspired Development Interventions

One great doubt about the involvement of religions and FBOs in

development work is the conflict between religious orthodoxy and the

modem international human rights movements. While human rights ethics

is based on the idea of human dignity and freedom, much of religious

ethical injunctions are from a different conceptual universe.: Human

freedom is not as much an ideal in religions as human necessity to

conform to the will of God in the Abrahamic traditions and to the law of

Karma in the dharmic religions. Moreover, the conflict seems to be one

between modernity and its ideological schemata and the orthodoxy of

religions. There has been consistent resistance to the supposedly western

notion of human rights from non-western countries and religious

traditions. I consider that interpreting religious morals from the perspective

of their core values and- granting an ,\e~Qlvillg understanding of human

consciousness, we can still bridge the gap between religious values and

4lSee, for instance, the guiding principles of Catholic Relief Services:

http://www.crs.org/about/guiding-principles.cfm, and the mission statement of World

Vision: http://www .worldvision.org/ about_ us.nsf/ childihistory?Open&lid=hi story_

by_decade&lpos=body.
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hamper genuine bottom-up approaches in development work. Patriarchy

also needs to be successfully resisted in order to fight the feminization of

poverty'i' and the injustice and violence involved in structures

accommodating gender inequality. Interpretations of the ethic of

development, motivated by the core ethic of religions, cannot tolerate

gender inequality.

Martha Nussbaum, in her feminist analysis of religion interfering

with modem development vision, points out the problem of interference in

personal liberties, especially in gender matters. This can give rise to

serious impediments in countries like India, where a large part of law -

personal law - is monopolized by religions. There comes the real chance

of an outright conflict between religious laws and human rights. Nussbaum

agrees that India's concessions to religions manifest a remarkable

incorporation of cultural pluralism, because in countries like the USA,

religions have nothing to do with law. However, this system makes

achievement of 'capability equality' difficult for people in general and

women in particular. Her solution goes in line with a development ethics

perspective: "to promote more public dialogue over norms of sex equality

within the religious codes.,,46 She speaks rightly about centring religious

moral conceptions on their spiritual core rather than on the peripherals.

She points out that much of the difficulties would come from a thin

minority of conservative leadership who silence the liberal majority, as she

concludes wittily:

Respecting the freedom of religion does not mean giving a small

number of religious leaders limitless license to perpetuate human

misery, to inhibit the religious freedom of individuals, and to push

the law around. It is not an assault on religious freedom but a deeper

defense of its basic principles, to say that in such cases, the law

indeed must 'come to the rescue' in order that 'society should move
, 47

on.

Another questionable aspect of religion-inspired development work

is the question of revolution and violence. Development ethics, as far as its

4SSee Wendy Sarvasy and Judith Vanallen "Fighting the Feminization of

Poverty: Socialist-Feminist Analysis and Strategy," Review of Radical Political

Economics 16,4 (1984), 89-110; Jeanne Vickers, Women and the World Economic

Crisis, Women and World Development Series, London: Zed Books, 1991.

46Nussbaum, Women and Human Development, 217.

47Nussbaum, Women and Human Development, 239-40.



O£I'0661'SS;)ldAl!Sl;)"!U[}P10JXQ:)jlO}.M;)Ni_uO!lnl0I1.CJ(j

"/0t(:Jv.,/:JoUJCJG:spvo,,/sso"/JCJlflIVtfii0loCJ'LLuotuueqr]'punw:B!s°3JnBdo>

°181'6661'SS;)ldAl!Sl;)"!U[};):BP!lqWB;):;):BP!lqWB;)

'PUBJMO~1;)ljdo1S!llj;)°P;)'tfii0loCJlf.LuO!Jv.,/CJq!7OJuotuoduioyCJ'iiP!.,/qUJvJ<Jlf.LUI

,,'ljOlnlj;)"!JOljlB;)UBWO~;)lj1pUBA~OJO;)ljlUO!lBl;)qq"';)1!BMlj1;)Jqq;)H1;):y.}d
6t

'oct+II'IUCJUJdopI1.iJGfoS:J!lfJ3CJ'LL'l;)dSBD;);)SSt

o~oluamaAIOAU~A.I01Bd~::l~llBd

uoorourpUBsuistouuolSHBmpn.I1SUOstsaqdurossalS~alaq1AtlPOl

°loodaqlJOuouadtoumdpUU1UamlaMOdmaaq1UUq1oromuourqoxar

::l!lS!IBpadm!-putlpus::lps!Jtll!dtl::l-!lUBue10Jpaauaqlozrsaqdurc

01pouraossuOptl[nmloJ[tlU!15POSl!'ouoioqr1UU15UAtlllXaarourSl!ul

°15U!pl!nqA1!UnmmO::lpUtlstuouraaourSlOOlSStll15

uououanueouoopUlJouoioqrlS!X1BWmOlJABMtl8U!Uln1pa){lBm

tlSU1a::lS!ppUnW15!Slntld'A150[Oaq1uonaroqqJOmS~IB::l!Ptllptrea:>uaIO!A

iuoiodJOApnlSS!qUl61;pdS015aqlJO15U!q::lBaldaqlJOirediuoruusuoo

tlS!consn]JOuoneurejoordluqlpall!mptlsdoqsrqJOpOllASaql'IL61

laqopoU!'oouaisur10d°q::lmq::llaqlowS,aU!lpOplUql01alqtllda::l::ltlaq01

stnoosaUpl::l0ppUla){S,A150[OaqlUOptllaqq°uopnloAallUa[O!A01uorsnjja

aqlA[UOS!ojqauousonbS!ltlqM'aA!padsladsorqiciuaurdojcxoptlmOld

°tl!PUlU!A150[OaqlmUGpuc'A150[OaqlUtl!SY'A15010alll){::ltl18pcoucrqjut

saq'uourqoxorlualO!A10JoomosItl!lUalOdtl'A15oloaqlUO!ltllaqq

°a::ltladptmUO!15Hal

uaaMlaq.ronmooua::l!luaqlntltra10Jonsmborardwnm!u!mtlS!uouexrosqo

snO!8!plJOs[tllaqdpadaqlJO15U!pUtllSlapUn15U!AIOAaonnauxp

V°sanluAorooSl!q15nolqll!ap!n15punUO!15!lalJOimsrndaql,aZHtln1p~ds,

01sropaojSnO!15!lalJOAlnpaqlst1I°alal{MA.IaAaAl!ln::laSunumq

inq"110MiucrudopxcpAluOlOUroduraqunoUO!15HalJO15U!pUB1Slapun

(SlS!UO!15HalAm01S!a::luu!15alltlAm)lS!A!SnpXapUB(.qmnA[UOaql

S!UO!15!PlAW,ltlql15U!q::ltlaloqi)pa15a[!A!ldAlq8noloqlV°AlltlnlP!dspUtl

A[sno!8!Jallnq'(mS!IU1UalUupUtlJuoUMOP){::lUl::l Itl::l!lHodJOa::lUaltlAaldaql

8U!PUtllsql!M10U)Alltl::l!l!lodlOU-ua){tll1apunoq01spaausuoptllaua801

UMOPpaputlqpUtlpounejoordS!UO!8!JalAtlMaqlU!uonoodsonutq8nol0ql

V°lUa[qOldaql8UH){::ltllU!ItlJdpqlOUS!pUtlsnonnorto001S!,sno!15Hal,

AtlMAUtlU!lOUS!tnsqatuourepunjsno!8!1a1ltlqluoueuajdxoalll°alal{

paieroqejooqlOUpoouursuorraipunlUS!ltl1UamtlpunJSnO!15!pluaaMlaq

)jU!1alJ:l°SlalalWalU!15U01Ml!aqlJOSPUgqaqlU!a::luaIO!Assojpunn10J

SIOOlsaposnaqUB::lAaql'romoPUg.rotnnqloq'a::lBad10Juonandstnaqtmo

SUO!8!Plal!llM.s"oa::luaIO!ApUtla15Utlq::lJOPPOMtlU!ooaodpucAlpn::laS

unumq018u!Ptlalsatucmdotaxcpuodnsxoo]'pouroouooaltlscsnsuosuoo



Journal a/Dharma 32, 4z:r-Dcccmber 2007) 1339

Religion and the Ethics of Development

He also points out that liberation theology should recognize that there are

other forms of oppression than the oppression of the 'have-nots' by the

'haves'. There are also racial, sexual, religious, and cultural oppressions. 51

In his preface to the paperback edition of The Cruel Choice, Goulet

discusses liberation theology, pointing out that right from Gustavo

Gutierrez, liberation theologians prefer the term 'liberation' to

development. Discussing the issue in 1973, Goulet pointed out that among

the three notions of development critiqued by liberation theologians.r' the

third was considered the least objectionable. While agreeing that

development should lead to liberation of peoples "from nature's servitude,

from economic backwardness and oppressive technological institutions,

from unjust class structures and political exploiters, from cultural and

psychic alienation - in short, from all of life's inhuman agencies," Goulet

warns of the violence hidden within: "Intellectuals who discuss revolution

and violence often utter irresponsible words which place bullets in other

people's guns.,,53 As liberation theology unmasks 'the alienations

disguised by the development lexicon', he suggests that it should also take

up the self-transformative task of making itself a moral ideology, whereby

everyone - the victims and the villains - can identify with it, rather than

pitting one against another. Development ethics, as championed by Goulet,

does have the unmasking and self-transformative potential.

6. Conclusion

From a development ethics perspective, the religious quest of humankind

does add to the broadest possible conception of development. This is its

strength and, hence, the inclusiveness of this aspect in development

discourses and practice may be thought as central rather than peripheral.

As for the actual practice of religion-development work interface, there is

much to be desired, as there is already much happening. This interface can

be thought of at least at four levels. Firstly, there can be target peoples who

are religiously bent, and development workers, even if they are not

religiously bent, may take advantage of the religious vision and its

inclusiveness in development work. Religious vision can be integrated into

51Sigmund,Liberation Theology at the Crossroads, 12.

52They are (i) development as economic growth, (ii) the then UN notion of

development as economic growth and social change, and (iii) the efforts of the

French School to thrust development into the arena of moral debate.

53Goulet,The Cruel Choice, xx.
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