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It is clear from the description of the various periods of Indian
history that the key element in the situation on this view is the relationship
of the sate to religion in the public realm. It is further obvious that such a
view, when pressed, would lead to the following conclusions, among
others:

(I) The reunification of the sub-continent under a single political
authority will be actively sought.

(2) The continued existence of Pakistan will lead to the emergence
of what may be called Hindu Zionism. It should not be forgotten that the
Vedas, the sacred scriptures of the Hindus, were revealed in what is now
Pakistan and Afghanistan. This is potentially as offensive to a Hindu as
Mecca and Medina being under Christian rule would be to a Muslim.
Similarly, if the Jews could regain their lost home after three thousand
years, what is there to prevent the Hindus from doing so over the next
thirty or even hundred years?

(3) The extremist Hindu position would not merely involve a ban
on cow-slaughter within India, it would actively promote it elsewhere and
it could easily be made a casus belli in relation to the Semitic religions.

2. While the Hindu extremist critique refuses to accept the fact of
the Partition of India, the traditionalist Hindu position accepts the doctrine
on which it was based: the two nation theory, that the Hindus and Muslims
constitute two separate nations. The nationalist Hindu critique then
proceeds in two versions: a mild version and a severe version.

According to the mild version India need not, in intent, cease to be a
secular state but in effect it will have to be a Hindu nation. According to
this view only the Hindu element in the Indian polity is truly secular, and a
secular Indian in effect supports the minorities. Thus Balraj Madhok
writes:

Whatever secular element is to be found in the Indian state today it is
because of its Hindu tradition and complexion and not because of
Gandhi, Nehru or for that matter any other leader or party.

But the Indian state as it exists today is transgressing the limits of
true secularism as understood all over the world. Secularism
demands that there should be no discrimination between citizens on
the basis of religion and that there should be common civil law for all
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declining since 1880 and the trend has continued after 1947 as well carries
considerable weight with this school.

We now move to the national Hindu critique in its severe version.
This school also accepts the two-nation theory along with the advocates of
the mild version; its severity lies in carrying the theory to its logical
conclusion. On this view the Partitions of the country on the basis of the
two-nation theory implies the vital corollary that there should be a
complete exchange of population, and much of the subsequent confusion
and difficulties have arisen by not implementing this logical conclusion of
the two-nation theory. There is also the further corollary that if Pakistan
was to be a Muslim state, Indian should have been declared a Hindu and
not a secular state. It is not entirely clear what the advocates of this view
will do about Kashmir but to the extent that the two-nation theory implies
hostility between the two nations, Kashmir would be held by India by right
of conquest. It is obvious that this school would even now insist on either
the expulsion of all Muslims; their transfer to Pakistan or reconversion to
Hinduism, last option perhaps to be considered only as a last resort.

3. Now we move on to the liberal Hindu critique of the secular
state. Interestingly enough it has really been offered by a Christian and has
been appropriated by me as a Hindu. He naturally does not draw the
conclusion I will from his analysis but his analysis is illuminating.

Ashish Nandy is a Christian but has criticized modern India
secularism for ignoring the fact that India secularism has historically been
rooted in religious values, often in the liberal tradition of the particular
religious tradition. The three historicaly figures held up as models of
secularism are Ashok, Akbar and Gandhi. The secularism of Ashok was
rooted in liberal Buddhism, that of Akbar in liberal Islam and that of
Gandhi in liberal Hinduism. Thus if this uniquely Indian feature of
secularism is overlooked and a western secularism divorced from any
religions whatever is grafted on India then a grave perversion is involved.

If one is to extend this critique then it is clear that Indian secularism
will have to be grounded in liberal Hinduism -or better still, in the liberal
elements within Hinduism, Islam, Christianity etc. This may have the
further implication of involving the need of imparting a liberal religious
education if secularism is to thrive, or even merely survive, in India.
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