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modernization is generally lacking in Muslim society and hence in terms
of adoptiveness, the ability of a society to confront, overcome and indeed
prepare itself to new challenges by re-arranging its social structure is
rather a difficult process.

It is also of interest to examine whether the challenges in Muslim
society originate from internal social dynamics or from external social
contact, from the impact of natural forces or from any other source. It is
comparative that societies are able to accommodate the need for change
when it occurs.

Muslim society, just as any society, has to confront the challenges,
strains and conflicts to which it should ultimately adopt. It is immaterial
whether such challenges originate in the process of attempts to change the
external environmental conditions, because of internal strains or because
of external contacts made. If the Muslim society does not admit the
character of the challenges in contemporary society and tries to reinforce
the traditional social structure and the values adopted, it can hardly be
contested that such a Muslim society is non-modernizing. If, on the other
hand, Muslim society is prepared to undertake re-arrangements of its
structure aiming at efforts to meet the challenges, then it deserves to be
called a modernizing society.

But it is often argued by both adherents of Islam and non-adherents
too that Islam does not permit radical changes in values and attitudes; as
this if allowed, would kill the very spirit of Islam. Islam does not permit
changes that would alter the basic structure of the religion. It is argued also
that Islam has everything within itself and there is no need to borrow any
strength from other religious groups. Its principles are immutable and
universal, applicable to al times. It would thus mean that the devastating,
social changes observed in present day society have no relevance and
should not have any relevance to the Muslim society. In other words,
according to this school of thought there is no scope for modernization in
Muslim society.

To counter this trend of social thinking, there is a third school of
thought according to which the concept of modernization is not something
totally alien to Islamic thought. It advocates that Islam is a dynamic
religion and as such in its broad perspective, its dynamisms does permit
coverage of many concepts and issues involved in and around
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2. If there is a divided opinion, which of these are pro-Islamic
and which are anti-Islamic?

3. Of the several social groups among Muslims, which groups
support the concept and which groups oppose it? And

4. What are the social forces, which account for such variations
in the approach of the Muslims to the concept of
modernization?

Modernization

Modernization is better accepted than westernization. It is the
contention of the majority of the respondents that Islam does not mean or
expect Muslims to retain the same style of life that was practiced when
Islam was born. The wind of change is blowing strong. Though it is
possible to withstand its force, it is not always necessary to do so. The
blind belief in modernism as a way of life, hoping thereby that man will
have better status in the society, seems to be a fallacy. A distinction has to
be made between what is vulgar and what is decent. If modernization
means vulgar, unethical practices, it needs to be condemned. But if it has
no such stigma, there is hardly any justification in condemning it and
voiding it. In fact, there remains no facet of life in the current Muslim
society where there is no sign of the influence of modernization. Even in
the mosques, many innovations with modern influences are observed. The
private lives of some moulvies also betray such evidence.

But what has to be avoided, according to the findings of the present
study, is the common and crude aspect of modernization. On the other
hand should Muslims adopt this dimension of life they will undermine the
Islamic foundation of dignity, modesty and decorum. Islam was founded in
an age when man was barbarous and uncivilized and it attempts to uphold
the dignity and status of man. Its dictates deal with most subjects and this
covers dress, personal appearance, public life activities and so on. As long
as a Muslim attempts to guard himselflherself against the temptations of
degradation, a certain amount of modernization is permissible. It is here
that one has to make a careful distinction between what is ethical and
decent, and what is not. We live in a society of relative, not absolute
values. Hence what is good for one may not be good for another; one has
to view it from the Islamic point of view.
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neither mean nor result in a debased or dehumanized social foundation on
which the Islamic society cannot stand.

Westernization

Westernization has been both accepted and rejected by the
respondents, depending upon the nature and degree of westernization.
Western civilization does not suit the requirements of modem Muslims
without a certain amount of modification. They argue that blind, total and
uncritical adoption of modem science and technology which has its roots
in atheism and materialism is nothing but a destructive and' negative
surgical operation which annihilates the rich tradition and culture of Islam.

The study reveals that there is no blind opposition to westernization
either. As long as certain good qualities are imbued which will contribute
to better understanding in community life, there should be no opposition in
it. For instance, consider the Indian standard time which is notorious,
Muslim standard time is criminal but western time is set on punctuality.
Islam does not permit time killing. In short, the Muslim mind is not
prepared to defend and imitate western civilization if it is likely to pollute
and corrupt the behavioural pattern of the Muslim and tarnish the image of
Islam.

There is not much variation in the attitudes of several categories of
Muslims included in the study. While the priestly class takes the lead with
total opposition towards attempts of westernization, even the public men
.who are drawn from the higher circles of professional and educational
background also do not support westernization without condition. There is
hardly any difference of opinion between male and female respondents.

Emancipation of Women

The question of emancipation of Muslim women gets top priority in
our attempts to understand the impact of modernization on the Muslim
society. To some it is regarded as indispensable for social progress; to
some others as an attempt to lower the status of women. Islam has already
emancipated women who were worse than slaves in the earlier days. The
credit goes to the Holy prophet who crusaded against the exploitation of
woman. Woman in Islam has dignity, status and power and she is not an
animal created solely for satisfying the sexual needs and passions of man.
Yet in contemporary Muslim society, there exists a perpetual controversy
about the status of Muslim women. Seminars, workshops and debates are
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classes do not oppose the wearing of the saree. Hence the attempts made
by some in recent times to discard the saree as a part of Islamization finds
no support.

At the same time, the results of studies indicate that modem dress
like mini-skirts, sleeveless frocks, tight pants, etc., do not find favour with
Muslims. They think that such dress will distract the males. Though to
some, such Muslims may seem quite rigid and backward, from the reasons
they advance for their views, they do not appear to be traditional. In all,
the most significant objection made with regard to dress is that wearing
silk clothes by men is still considered to be a social taboo.

Indianization and Secularization
The concepts of Indianization and Secularism find favour with the

vast majority of Muslims. The fact that Indianization is not equate with
Hinduisation lends valuable support to their thinking and acceptance. In
fact, this acceptance comes only after a careful cross-examination of the
concept in the context of Islamic injunction. The support comes from all
sections of the Muslim population including the priestly and highly
religious classes. In other words, Islam and secularism are not parallel, but
are mutually compatible. This argues well for the Muslims as a whole
since they have to live in multi-structured Indian society where religious
pluralism prevails. Secularism is a positive support to the Muslims of India
where the vast majority the population are converts from Hinduism.

Economic Doctrines and Modernization

Islam has its own well founded socialist society where the interests
of the have-nots are well taken care of. Humanism as the final goal of
Islamic injunctions is not permitted. This traditional thinking seems to
remain intact among the respondents. This would mean that the neo-
economic influences and pressures have very little impact on the Muslim
mind. This is accepted by and large as a healthy sign in a world of
competitively tempting opportunities.

However, there is a wide discrepancy between what is professed and
'what is practiced. The ethics of giving zakat and charity is generally found
to be wanting, Even those who give zakat are rarely known to adhere to
the principles of Islam. The accumulation of wealth is a guarded secret and
it denies opportunity to the poor to have a share in it. Similarly, the
hoarding of wealth takes place in actual practice.

i, !
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mutual agreement between boys and girls for marriages if they are majors.
This is as far as romance before marriage is approved. But the Muslim
society is dead set against western style of romance.

Even in regard to dating, there is absolutely no sign of change in the
attitudes of Muslims, whether priests or professors. In fact, this evokes
greater opposition to 'romantic' marriages.

Modernization and Education

The latter part of the twentieth century is witness to the rapid
changes, which are taking place in the field of education. The demand for
science and technology is on the increase. Boys and girls are competing
for admission. Stress is being laid on Nee and physical education. One
consequence of all this is that co-education is found to be inevitable. To
what extent have the Muslims responded to the needs of education in
modem society? The findings of the present study reveals that Muslims are
not totally opposed to the needs of the changing society. At the same time
certain new dimensions of education have not been approved. While
physical education for girls are partly appreciated, Nee for girls is totally
opposed. The objections are based not only on grounds of waste of money
or irrelevance on grounds of decency and morality. Similarly, whereas
medical education for women is favoured by and large, engineering
education for girls is frowned upon by the respondents.

The different attitudes adopted by Muslims towards education for
women and men clearly indicate that certain traditional notations are still
strong ad that women's education is not as liberal as in the case of men's
education. This definitely amounts to placing restrictions on the rights of
women in the modem era. Surprisingly, the females seem to be more
conservative than the males with regard to their responses. The priestly
class is totally opposed to all kinds of modem education excepting medical
education. Even this limited support stems from the consideration of
protecting Muslim from being examined by males. However, the public
men display a different attitudinal approach. They generally welcome new
dimension of education excepting Nee for Muslim girls.

Modernization and Religion
Questions pertaining to the religious aspects of the Muslims also

reveal very interesting and significant results. For a long time, there has
been strong oppositions to the display of photograph of family members
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of thinking on the part of the Muslims is relevant for promoting better
understanding between Muslims and Hindus, particularly in the pressing
social situation.

Modernization and Women's Activities

The traditional notion is that woman has no place outside her home
and that she has no right to participate in public activities. Slowly this
attitude is being changed today in the context of economic compulsion and
educational advancement among women. How does the Muslim society
react? It is as backward today as it was in the past? These questions finds
suitable answers in the study. The priestly class and the highly religious
class totally oppose the idea of Muslim women working in offices and
factories along with men. However, the only change noticed in their
attitudes is that there is no opposition as long as women worked in place
exclusively meant for women. However women have different views. The
would like to take up jobs even in places where men work. The public men
lend support to this thinking.

Women's participation in sports or social activities is generally
opposed by all categories of respondents as long as men are also
participating. However if exclusive arrangements have been made no
objections are raised. What is interning here is that even Muslim women
feel this way about it.

Thus the seeds of change may be perceived to be present in the
various approaches made by the Muslims. However the traditional
restrictions on women's participation in economic and social activities
seem to be strong still.

Modernization and Culture

The reactions of Muslims to certain cultural entertainment
programmes indicate that modernization has no relevance. The repeated
objection to seeing films has been cited over and over again. There is,
however, a distinction made between the males and females. Excepting the
priestly and highly religious classes, the rest of the respondents have no
objections to either the male's or the female's right to witness films. The
priestly and highly religious class are not in favour of film and their
objection is made on the ground that Islam does not permit seeing of films
which have the power of corrupting minds of the people.
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Modern Appearances

Urban women, particularly the educated are more fashion conscious
and have a tendency to make themselves more attractive by applying bindi,
nail polish, lipstick and by using western hair-styles. Some Muslim women
too follow these practices. This is considered to be bad since this will lead
to women making themselves attractive to men and ultimately the women
themselves would become the victims.

While the priestly and religious classes vehemently oppose these
practices, there is hardly any difference in the attitudes and values of
others including the public men who are well educated and well placed in
public life. The study reveals that, however the educated Muslims, the
bindi is considered to be anti-Islamic in appearance and practice; lipstick
and nail polish make a woman less worthy to offer prayers. Thus, on
grounds of religious sanctity also these ought to be avoided.

The fact remains that the respondents are not prepared to call those
who do not observe or support these practices, backward or traditional. In
their opinion such modern practices are harmful and hence should be
discouraged.

Women and Male Doctors

Women by and large feel shy to appear before male doctors for
consultation. But when necessary they have to employ their expert services
even for maternity. Muslim women who are generally in seclusion avoid
male doctors as much as possible. In times of emergency also, they have to
be examined by male doctors, and Muslim males have no objection to this.
Even the priestly class and highly religious class have no reservations.
They properly quote from Islamic tradition that if it is a question of life
and death, male doctors can be consulted.

Though such attitudinal changes are notices in matters relating to
consultation and treatment by male doctors under special circumstances,
there is no such flexibility in regard to the use of liquor on medical
grounds. This apparent contradistinction is justified by the majority of the
priestly and highly religious classes. Liquor once taken on medical
grounds might lead to continued use later on. Further, there is no risk to
life if liquor is avoided. Thus the traditional opposition to drinking liquor
in any form and for any purpose continued to prevail, at least theoretically
among some section of population. But by and large other groups do not
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comes from sinful or immoral or even illegal means. This section argues
that financial support from non-Muslims is far better than from Muslims if
the former have halal income and the latte harma income.

This social situation indicates that traditional, conservative
interpretation of some experts in theological matters is subjected to the
acid test of reason, logic and fairness. No one wishes to go against the
Islamic prohibition if logically interpreted and presented

Housewarming Ceremony

The housewarming ceremony is widely observed in Indian society.
Muslims also generally practice it. Does this conflict with Islamic
traditions? Normally housewarming is observed without wondering
whether it is Islamic or un-Islarnic. It is only when questioned that some
clue of change surface. The fact that nearly half of the respondents in
general concede that Islam does not permit such customs lends support to
the theory of emerging attitudinal change. The priestly and highly religious
groups are totally opposed to this practice.

However, in the absence of total opposition to this practice on the
ground of Islamic prohibition, it is implied that still a sizeable section of
the Muslim population feels that there is no such opposition to it in Islam.
More women than men express this view which would mean that women
are less traditional.

It is further revealed that the opposition or support to the practice of
housewarming ceremony is based on rationality. Those who oppose it hold
the view that Islam directs its adherents to avoid expensive practices as
this would often force people to resort to loans. The supporters of this
customs feel that there is no prohibition to it in Islam but then it is left to
the individual judgment. When people spend large amounts on the
construction of houses, a relatively small amount spend on this ceremony
would not make much difference. In any case this group does not consider
this practice to be un-Islamic.

Thus, the conflict again is in terms of how one understand what is
Islamic and what is un-Islamic, In spite of all this, it is seen that a certain
amount of modernization has taken place in Muslim attitudes and that
there are grounds to justify this change.
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Purdah and Burkha
One of the most serious and sustained criticism against the Islamic

way of life is the observance of Purdah and Burkha. These two cultural
ingredients are the tab of backwardness to Muslim women in particular
and Muslim society in general. The general argument advanced, often by
the non-Muslims, is that the continuance of these two inter-related systems
is totally irrelevant to modem times. The Muslim answers to this are seen
in the present study.

There is a growing tendency among Muslims to discard the Purdah,
and more readily the burkha without the demand or the influence of non-
Muslim's. Muslim's realize that though these two customs have their
distinct advantages, a strict observance of them is not practical in the given
social situation. Advances made in the field of education and the
participation in economic activities seem to have exercise some pressure
on the Muslims.

Women are more opposed to purdah and burkha than men because
they are the affected persons. The chastity and safety of women depend
more on their will power than on mere seclusion and coverage of their
bodies. The argument advanced is that purdah should be more internal to
women than outward pretension.

It is also interesting to note that often women are compelled to
observe purdah and wear burkha, much against their own will. There also
exists a conflicting social situation. The same woman cannot appear in
public without burkha in one area but can do so in another area. She has to
wear a burkha when she appears in a predominantly Muslim area, but
perhaps not in a non-Muslim area. Sometimes the reverse of this is true.

The priestly and highly religious classes are strongly in favour of
purdah and burkha. Whereas the public men have different views. The
merchant class is also slightly flexible. This would mean that with changes
in the educational and economic status of women, the observances of
purdah and burkha will gradually disappear. This is further confirmed with
reference to the situation two decades ago. Another significant conclusion
is that the burkha is not a sign of backwardness according to its supporters
who argue that a woman can participate in educational, economic and
other activities while dressed in a burkha.
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modernization processes, is much better than the priestly class. Of course,
as expected, the public men form the most liberal minded groups.

Attitudinal changes depend largely on two factors, namely (1) the
exposure to modem education as against theological education and (2)
intensive social contacts with different sections of the population. This is
what emerges from the present study. Muslims who profess and practice
the same religion have different attitudes on several issues primarily
because of these two reasons. It would therefore demand a certain amount
of compulsion for providing access to modem educational theories and
advancement.

Conclusion
1. Though the Muslim perceptions of modernization is not as liberal as

it should have been in the present social context, the general notion
that Muslims are adverse to modernization does not appear to be
valid. Objections to modernization get minimized if modernization is
contained within certain rational and decent limits. However, ultra-
modernization is totally rejected and considered to be anti-Islamic.

2. Though the concept of westernization is not resisted by the Muslims,
this is welcome provided the spirit of Islam is not sacrificed.
Similarly, secularism and Islam can go together with necessary re-
definitions and re-adjustments. There is total support for the theory
of Indianization since it has nothing to do with Hinduisation.

3. The concepts of neighbourly relationships and the oneness of man
are stressed by Muslims. Their attitudes are changing fast when
compared to the past. Social contact, social functions, public charity,
participation in religious functions are all accepted to be the
instruments of changing attitude. The urge for universal humanism
and patriotism is well recognized. Similarly, the urge for communal
harmony and reciprocal assistance is manifest in the changing
attitudes of the Muslims.

4. The process of Islamization is favoured and is found to be neither
anti-secular nor anti-modem. It is intended to enable Muslims to
readjust themselves to the noble guidelines of Islam when
opportunities present themselves. At the same time, it should not aim
at imposing restrictions, which are not relevant to modem times.
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